Evidence o f four N ew E ngland corroboree songs indicating A boriginal responses to E uropean invasion Barry McDonald
To preface this examination of Aboriginal evidence for local contact relations, I will first briefly comment upon selected aspects of the history of those relations as presented by conventional European historical sources such as pastoralists' diaries, official reports, pioneers' reminiscences and so on. I will then introduce descriptions of four corroboree songs (using this musical category loosely), framing them within certain historical and cultural contexts to enable a better grasp of their significance.
The idea of the incompatability of European and Aboriginal social and intellectual systems, and the consequent inevitability of conflict, has been promoted in academic publications up to the very recent past.' Again, some 'broad brush' historical examinations such as Tony Swain's discussed below, run the understandable risk of glossing over significant regional differences in the course of achieving a manageable overview. Still others interpret sketchy historical evidence in a way that perhaps exaggerates the level and extent of frontier conflict. Hopefully, the following survey will sufficiently highlight both the multiplex nature of the New England frontier situation and the possible uniqueness of this region's historical experience, to contribute useful detail to the discussion of Australian contact relations.
Apart from John Oxley's fleeting visit to the southern edge of the Tableland in 1818, groups of Europeans did not visit New England, as far as is known, until Hamilton Collins Sempill established the Wolka sheep run in 1832. Very little evidence for the course of local black/white relations exists for the period before George Macdonald was appointed Commissioner of Crown Lands for New England in 1839, although the Sydney Herald did occasionally report on conflict with Tableland Aboriginal people, beginning with the following mention in January 1836:
We hear that numerous outrages have been commenced by the aborigines in the newly-discovered country north-east of Liverpool Plains.1 2 3 It is possible that conflict occurred immediately upon 'first' contact in 1832,4 which may be inferred from evidence Sempill himself gave to the New South Wales Committee on the Crown Lands Bill in 1839: After a certain time, a person is as safe in the vicinity of the A borigines as an yw here else; b u t on com ing for the first time in contact w ith them , they are invariably hostile; that hostile feeling, how ever, w ears off as soon as they become acquainted w ith W hite persons settling am ong them , and the pow er they possess.4 5 * * * * 1 0 1 1 C om m issioner M acdonald's first R eport on the State of the Aborigines suggests that this m ay not have been the general rule,1 ' and it w ould be fair to say that, at the very least, such hostility w as not at all inevitable, nor did it follow a prescribed pattern. O ther reliable evidence indicates th at first relations could be frien d ly / and n u m erous New England squattages such as Ollera, Clerkness, O ban, Aberfoil, Mihi, Kentucky, Ohio, R im banda, Looanga, Inglebah and W aterloo w ere know n for at least accom m odating custom ary A boriginal usage of land. N ot only this, b u t certain resident squatters such as the Everetts 5 and C aptain S. Darby* expressed m ore than a passing interest in indigenous cultural m atters, and displayed som e und erstan d in g of local A boriginal th o u g h t and languages. O bviously others w ere not so accom m odating, and though the evidence relating to the period before 1839 is scant, the nam e of the stockm an 'Terrible Billy' Stephenson has been associated w ith a nu m b er of pastoral stations at that time, including Saum arez,'" Gostwyck, Salisbury, Terrible Vale, " and N iangala.12 This m an m ay have held a brief to initiate aggressions th at are now spoken of only in the haziest term s (e.g. on Saum arez, Gostw yck and M acdonald River stations), an insight prom pted chiefly by the follow ing statem ent of the W allabadah pioneer W illiam Telfer: w en t thro u g h a dense scrub for about four miles Passing m ount Terrible Enroute w hich w as called after a stockm an nam ed Terrible Billy in the old Times w ho w as a terror to the aboriginals in the N ew England districts he after Com ited suicide on G lydes C orner in 1851.13
Unofficial E uropean action tow ards Aboriginal people in the first decade of contact seem s to have followed no uniform policy, and instead depended to a great extent on the attitu d es of individuals. N or did it follow class lines as has been 4 Oxley considered that the Aboriginal people he met on New England had previous knowledge of Europeans (Oxley 1820 , quoted in Gilbert & Elphick 1977 , p. 61). 5 N.S.W. Legislative Council 1839a , p. 223. h Macdonald 1842 , quoted in Gilbert & Elphick 1977 , p. 104. Bundarra Young 1922 Campbell 1971, pp.1-11; Gardner 1846 , n.p. Jam ieson 1987 h Macdonald 1842; the Everett Family Papers. I am indebted to John Ferry of the History Departm ent at the University of New England for drawing my attention to the Everett correspondence and other sources, and for discussing with me some of the ideas presented in this article. M Fennell & Gray 1974 , p. 84. 10 Gray 1982 M uch also m ust have depended on the v arying attitudes of the A boriginal groups concerned, and even upon individuals w ithin g roups.21 While it is probably the case that an anti-settler Aboriginal confederation' w as form ed on the north-w est slopes betw een 1836 and 1838,2 * 4 ' there is no evidence that Tableland A boriginal people acted w ith a sim ilar unity of purpose.2 Indeed, it is possible that the European presence actually sharpened hostilities betw een local g roups here, an idea supported both by contem porary n ew spaper reports and by oral historical evidence.24
Relations betw een black and w hite also varied over tim e du rin g this early period, settlers living on Surveyor's Creek station, for exam ple, for some years m aintained good relations w ith local A boriginal people. D ocum ented fam iliarity includes the m utual celebration of C hristm as in 1842, and the frequent em ploym ent of Aboriginal men and " Campbell 1971 , p. 11 1 4 Bundarra Young 1922 , p. 294. '"Jamieson 1987 ..assum es the p riv ile g e o f ta k in g possession o f and in h a b itin g the w a s tin g te rrito rie s o f such savage tribes; it is su re ly to be in fe rre d , th a t the mere a s sum p tio n o f th is a u th o rity conveys to the subjects o f th a t G o v e rn m e n t an in d is p u ta b le rig h t to p ro te c tio n ...I deem it m a n ife stly u n ju s t th a t actual m u rd e r m u st be p e rm itte d to be pe rp e tra te d before s u ffic ie n t measures are a llo w e d to be a dopted fo r the re m o v a l o f the danger. The e vid e n t in te n tio n to ravage and d e stro y is the n a tu ra l signal fo r p ro te c tiv e action.
Surveyor's Creek 1839-1845, n.p. 2" The M yall Creek massacre is not considered here as an example o f N ew England contact relations. A lth o u g h M ya ll Creek itself ran just outside the western border o f the New England pastoral d istrict, the massacre was almost certainly a co n tin u in g expression o f the state o f h o s tility that existed in the north-w est region between w hites and Bigambal, K w iam bal and G am ilraay people (see e.g. M u sw ellbrook Bench Book, A u g u st 1838, evidence given before E.D.Day).
'General Instructions to the Commissioners o f C ro w n Lands beyond the Boundaries', New South Wales Legislative C ouncil 1839b, pp. 578-582. 2 * Campbell 1922, pp. 235-237 
But it seems not. W e m u s t w a it t ill w e are attacked, re m a in quiescent u n til the m u rd e re r stalks at o u r door, and his v ic tim s q u iv e r at o u r feet, and then a w a rra n t m ay be obta in e d fro m the nearest n e ig h b o u rin g justice o f the peace; and arm ed w ith w h ic h precious docu m e n t, w e are p e rm itte d to call u p o n the o ffe n d e r to surrender h im s e lf to justice...The m a n ife st a b s u rd ity o f a w a rra n t at a ll in such cases needs no com m ent...32
The type o f fro n tie r in c id e n t at M a ro o a n w as repeated, as fa r as is k n o w n , pe rh a p s six tim es m ore in N e w E n g la n d ( A n a y w a n '7 and Y u g a m b a l respectively.
: Eldershaw 1854, pp. 102-105. Further evidence o f the restraining influence of M ya ll Creek is contained in a report from the Sydney Herald, to the effect that, d u rin g 1842, w a rrio rs on the N am oi river repeatedly taunted w h ite stockmen, telling them that 'they are afraid to shoot them as the Com m issioner w ill hang them'. Quoted in Swain 1993 , p. 140. Irb y 1908 , quoted in G ilb e rt and E lphick 1974 Frankland 1845, p. 150 ; Sydney Herald, 27 January 1842; 25 October 1844. " Campbell 1971, p. 6; N o rto n 1903, p. 81. ' Both N orto n and Frankland, fo r example, in chronicling their travels over the n o rthern p a rt o f N ew England soon after its occurrence, w rote that contem porary European accounts o f the alleged massacre at B olivia were lik e ly to be h ig h ly exaggerated. " W hile this is not the place to introduce fu rth e r argum ent, I believe that, in the absence o f missions and managed reserves on N ew England, the positive relationship between A boriginal people and certain pro p e rty owners here continued more-or-less unin te rrup te d from the 1840s u n til the Second W o rld War. A lthough the spelling recommended by T erry C row ley fo r this language is Nganyawana (C row ley 1976), I consider that the historical evidence that has since become available justifies the reversion to a name that the people o f central N ew England almost certainly used themselves. in n o v a tio n s such as the ra ilw a y and C h ris tia n re lig io n . M a n y o f these he ta u g h t his o w n ch ild re n . W h ile a tte n d in g a fa m ily g a th e rin g h e ld in F e b ru a ry 1996, M rs. V ale sang one o f her fa th e r's songs w h ic h had escaped p re v io u s d ocu m e n ta tio n :
T his is the s to ry I w as to ld ...O u r people used to liv e in th is little v a lle y y o u k n o w , and on each side the scrub was, and th e y used to have the boys o r g irls there lo o k in ' o u t fo r th e ...w h ite fellers cornin' w ith th e ir guns. A n d i f th e y 'd see them th e y 'd cooee o u t..."A i! Yaaban! Y irra li!" T h a t means 'w h ite m an'. A n d th e y 'd look. "Y ir!" th e y'd say, te ll 'em to ru n . T h e y'd s ta rt ru n n in ' w ith th e ir spears and th a t and p la n t:
B ulagiri ivambul-wambul double-barrel li gu djanaa-ya B ulagiri ivambul-wambul double-barrel li gu djanaa-ya.
T h a t means the w h ite m en cornin' w ith th e ir guns y o u k n o w , and te llin ' them , o u r people, to p la n t and get a w a y fro m them . Y ir, th a t means 'go, y o u w a it fo r th e m '.3"
The song is ty p ic a l o f south-eastern corroboree verses, b o th s tru c tu ra lly and in o ffe rin g resistance to easy tra n sla tio n . N o t o n ly does the a llu s iv e n a ture o f A b o rig in a l song-texts u s u a lly dem a n d an in tim a te k n o w le d g e o f b a c k g ro u n d c u ltu ra l m a te ria l 4 1 b u t the language o f th is one is o n ly im p e rfe c tly und e rsto o d . It is com posed in the Baanbai dialect, and its tra n s la tio n has re q u ire d educated assu m p tio n s to be m ade fro m k n o w le d g e o f the related G u m b a in g g irr language. T his w o rk w as k in d ly carried o u t by m em bers o f M u u rb a y Language C entre S herw ood, and w ith th e ir help, I suggest the fo llo w in g ro u g h m ea n in g fo r the verse: 'Go and te ll th a t there are tw o w h ite men co m in g w ith guns, take fr ig h t and go'. D a tin g the song has been e q u a lly d iffic u lt, b u t it is q u ite lik e ly th a t the events described to o k place betw een the years 1839 and 1845. The m ost s ig n ific a n t a lte rca tio n O n one occasion some settlers w ith w h o m I w as acquainted had had ra tio n s stolen fro m shepherds' huts. This, o f course, w as a ttrib u te d to the blacks, w h o , it w as decided, m u st be "dispersed." A c c o rd in g ly , seven o r e ig h t a n g ry m en started o ff w ith th e ir carbines and a m m u n itio n in tim e to reach the blacks' cam p in the e a rly m o rn in g ; one was le ft beh ind a h ill in charge o f the horses, w h ile the rest m oved fo rw a rd to the scene o f battle! They had expected to fin d a fe w blacks, b u t a b o u t tw o h u n d re d w ere in the cam p, and th e y d id n o t im m e d ia te ly ru n fo r th e ir lives. Instead o f d o in g this, they ra p id ly advanced to w a rd s the aggressors, w h o , w ith n e rvo u s fingers, p u lle d th e ir trigge rs, e n d a n g e rin g th e ir o w n lives as m uch as those o f the enem y. The cartridges w ere soon exhausted, and it was the w h ite s w h o ran fo r th e ir lives. The blacks m ig h t have k ille d them if they had re a lly w ish e d to do so, b u t there w ere no casualties on e ith e r side. They a rriv e d in a breathless c o n d itio n at the spot w here the horses had been left, and h a s tily rode aw ay. "The in c id e n t then closed"....It became a fa v o u rite corroboree w ith the blacks, and w as "staged" fo r the b e n e fit of the p rin c ip a l w h ite p e rfo rm e rs!44
The tw o pieces o f m usical evidence presented so fa r are q u a lita tiv e ly d iffe re n tone is a verse o f a corroboree song, the o th e r a d e scrip tio n o f the circum stances le a d in g to the creation and perfo rm a n ce o f a corroboree cycle. But it is also clear th a t they can be regarded as red u cib le to s im ila r phenom ena fo r the purposes o f the present exercise. T his seems o dd, as it is h a rd to im a g in e e ith e r th a t those A b o rig in a l people fe lt e n tire ly co n fid e n t in the face o f concerted w h ite action, or th a t th e y had n o t ye t experienced B ut some revenge w as achieved. As N o rto n in tim a te s, the co rroboree he describes w as designed to la m p o o n the defeated w hites. The p e rform ance o f s a tiric a l songs has been recorded as an im p o rta n t feature o f local A b o rig in a l m u s ic -m a k in g . R a d cliffe -B ro w n noted the occurrence o f in te r-trib a l 's in g in g co m p e titio n s ' on N e w E ngland, w h e re 'each side prepares a song and sings against the o th e r'.50 It is u n lik e ly th a t his in fo rm a n t w as de scrib in g there a s im p le m atch o f c o m p o s itio n a l or p e rfo rm a n c e skills.
F.J.E. Bootle observed, fro m his experience o f G a m ilra a y society in the M oree d is tric t, that:
they also m ake songs up, one trib e against another; b u t th is o fte n leads to fig h tin g ...T h e tribes b y m a k in g songs a b o u t one a n o th e r have g re a t fu n , b u t they often a n n o y the tribesm en, w h e n a challenge is sent to fig h t.51
By com posing th e ir corroboree and staging it 'fo r the b e n e fit o f the p rin c ip a l w h ite perform ers', N o rto n 's A b o rig in a l people m a y w e ll have been w ie ld in g a tim e -h o n o u re d w eapon o f d e risio n , and w o u ld thereby have gained some satisfaction at the expense o f the E uropean transgressors. T his n o t o n ly suggests fo rc e fu l social a ctio n u n d e r the circum stances, b u t also th a t these people w ere reacting to the local settlers at least as c o n fid e n tly as they w o u ld ano th e r A b o rig in a l g ro u p . The fact th a t N o rto n in d ica tes th a t relatio ns w ere frie n d ly enough fo r the shared perfo rm a n ce o f the co rro b o re e is also in s tru c tiv e , in th a t it com prised a typ e o f p u b lic 'discussion' w h ic h c o u ld elsew here have easily served as an in c ite m e n t to fu rth e r violence.
C o n te m p o ra ry observers o f fro n tie r re la tio n s ty p ic a lly p o rtra y e d A b o rig in a l people as aw e-struck and tractable once th e y had experienced h o s tility fro m w h ite s . E ld e rsh aw clearly overstates the case w h e n he characterises his va n q u ish e d o p p o n e n ts as Im bued w ith a m yste rio u s and su p e rs titio u s fear o f the s tu p e n d o u s p o w e r o f the w h ite m a n ,52 b u t it is no d o u b t tru e th a t N e w E n gland A b o rig in a l resistance d u rin g the 1840s often took a lte rn a tive fo rm s to b e llig e re n t ad ve rsa ria l a ctio n .5' It is argued fro m the fo re g o in g songs and o th e r evidence, th a t G u ris w ere e m in e n tly capable o f e m p lo y in g a lte rn a tiv e re la tio n a l strategies, d ra w in g to v a ry in g degrees on a c u sto m a ry re p e rto ire th a t is b a re ly visib le in the h isto rica l record. T h a t described b y N o rto n seems to be b o th a cre a tive and an e m in e n tly ju d ic io u s instance o f th is a lte rn a tiv e stra te g isin g , in th a t some A b o rig in a l satisfaction w as gained w ith o u t serious ris k o f an escalation o f in te r-g ro u p violence.
41 It is also strange that the Europeans in this case d id not utilise the strategic advantage of being m ounted on horseback-an advantage for w h ich A b o rig in a l people freely adm itted they had no answer in conflict on the north-w est slopes (N.S.W. Legislative C ouncil 1839b, p. 253). Perhaps the Walcha Europeans really wished o n ly to frighten or disperse the blacks, and N orton's indication that this term was used e ntirely euphem istically m ay be w rong. C reative response can also be seen to characterise the th ird item th a t I w is h to discuss. T his concerns a song p e rfo rm e d at a C h ristm a s g a th e rin g held on S u rve yo r's Creek, and described b y th a t station's s u p e rin te n d e n t: Commissioner M acdonald h im self was said to have been considered by the members o f one group as the reincarnation o f a certain head-man, both having shared a s im ila r physical deform ity (M acdonald, quoted in B lom field 1988, pp. 57, 58) . Other descriptions o f the phenomena can be found in Backhouse 1843 , p. 57, and Breton 1834 , pp. 181,199. K Swain 1993 . Swain 1993 . the c u lts concerned to w a rd o ff the c o m in g eschaton...the lite ra tu re w ill n o t a llo w us to specify exactly h o w these tw o o rie n ta tio n s w ere h is to ric a lly and s o c io lo g ic a lly related... W h ile there are h isto rio g ra p h ic a l im p e d im e n ts to accepting Sw ain's thesis in toto, it does o ffe r o p p o rtu n itie s fo r an increased u n d e rs ta n d in g o f e a rly south-eastern A b o rig in a l co sm ology th a t seem to be u n a va ila b le elsew here in the lite ra tu re . S w ain (and others) adduce enough evidence fro m a ll over the re g io n to secure the a rg u m e n t th a t b e lie f in w h ite s as s p irits w as at least a pan-south-eastern A b o rig in a l phenom enon. B u t q u ite soon a fte r contact, the p e rce p tio n o f w h ite fe lle rs m u s t have sh ifte d to re g a rd in g them as real people, a lth o u g h perhaps d iffe re n t to A b o rig in a l people in m ore th a n ju s t skincolour. T h is seems to be the o n ly lo g ica l w a y to read the evidence S w ain p ro v id e s o f A b o rig in a l peo p le at firs t a tte m p tin g to d riv e a w a y the w h ite s p irits b y ritu a l means,61 and la te r e xp e ctin g th a t th e y c o u ld be d estroyed b y disease o r force o f arm s.62 The songs discussed above also s h o w th a t the Baanbai and A n a y w a n singers w ere c o n fid e n t they w ere d e a lin g there w ith people and n o t ghosts. I w o u ld argue th a t th is th ird song u n d e r discussion again relates to w h ite s as people, and the b e lie f it expresses th a t the old e st w irre e n u n s co u ld see in th e ir sacred crystals...pictures o f the fu tu re ...th e y said as tim e w e n t on the c o lo u rs o f the blacks, as seen in these m agical stones, seemed to g ro w paler and paler, u n til at last o n ly the w h ite faces o f the W u n d a h , o r s p irits o f the dead, and w h ite d e v ils w ere seen, as if it s h o u ld mean th a t some day no m ore blacks sh o u ld be on th is earth.The reason o f th is m u st s u re ly be th a t the trib e s fe ll a w a y fro m the Boorah rites...Byam ee...had said th a t...if th e y failed to keep u p the Boorah rites as he had ta u g h t them , he w o u ld m o ve and th e ir end w o u ld come, and o n ly the W u n d a h ...b e in th e ir c o u n try .65 A s S w a in n o w h e re expressly m e n tio n s the b e lie f th a t A b o rig in a l people, after death, w o u ld 'ju m p u p ' w h ite s, it is d iffic u lt to locate the concept w ith in e ith e r o f the cosm ological schemes exam ined. V ie w e d in the lig h t o f eschatology, the W alcha A b o rig in e s described above m ay have been g iv in g d e s p a irin g voice to a v is io n s im ila r to the Y u w a a liy a a y one, b u t I believe, fo r a n u m b e r o f reasons, th a t this is fa r fro m a necessary re a d in g o f the evidence. First, the expression used b y the S urveyor's Creek overseer, and q u ite po ssib ly the singers them selves, is 'w h ite fe llo w ', n o t 'ghost' o r 's p irit', w h ic h m ay w e ll bear a s lig h tly d iffe re n t nuance to P arker's 'W u n d a h'. Second, the Swain 1993 , p. 143. 6 1 Swain 1993 , p. 124. ''2 Swain 1993 , pp. 134,135. 63 Swain 1993 corroboree song gives an im pression that this reincarnation is inevitable, and not d e p en d en t on the failure to m aintain certain cerem onial obligations, as in Parker's version, local initiation cerem onies w ere still very m uch current around Surveyor's Creek in 1842). Again, the 'm elancholic' m ood that is ascribed to the song m ay relate solely to the w riter's perception of its m elody-som ething that does not translate accurately across broad cultural boundaries. The fact that he did not grasp the exact m eaning of its text is attested by his describing it as 'som ething about...' 'Jum p u p w hitefeller' also sits uneasily w ith Swain's millennial perspective, chiefly because it clearly identifies the w hite w ith the black, rather than signifying any A boriginal desire to eradicate the E uropean presence. W hile one m ust agree w ith Roger Keesing th at there is an obvious limit to the ability to translate another culture's cosm ology in term s of our ow n logic,hh the evidence of one m ore New England song m ay take the foregoing exam ination a little further. O n the northern line about 490 m iles from Sydney near Sunnyside, Tenterfield, is a place know n as Bullock Dray, w here it is said, m ay still be seen the rem ains of an old bullock dray supposed to have been abandoned by early explorers. There w as n either road nor rail nor w ire and people steered by the compass. The boss is su p p o sed to have gone back for repairs to Sydney, leaving the stores and stock in charge of a few convicts and blacks.
H e re is the text o f the song:
G ood-bye M aster, givem you sack W heelbarrow broke, w heelbarrow broke, C an 't go no further, can't go back. W heelbarrow broke, w heelbarrow broke. W heelbarrow broke, w heelbarrow broke, C an't m ake it new one, no got it spoke, No got it chain-no got it yoke, W heelbarrow broke, w heelbarrow broke, Serve it right M aster, can't take a joke! Eat plenty tucker, not w ork a stroke, All a-day sit dow n, fill pipe and smoke, W heelbarrow broke, w heelbarrow broke.
Long w ay to Sydney, all a w ay bush, W hite m en m uck about, can't m ake em push, Bullock go bong-bong, jum buck 'e croak, Y arram an tum ble do w n -w heelbarrow broke. Plenty lot tucker-we do 'em brow n plenty m ore su garbag-bush sit dow n. Boss 'e go w alkabout, bigfeller smoke, W arrigal, w arrigal-w heelbarrow broke! All a-day sleep it, by-m -by tea Look o u t for big fella corroboree.
"" Keesing 1981, p. 344. H o w e v e r, the n o u n 'to u ri' (a lte rn a tiv e ly spelt 'ta u ra i', 'ta rri' and 'th a ry ') m eaning 'c o u n try ' is a local Y u g a m b a l w o r d /" and m a y also have been used b y A n a y w a n speakers. " O f central concern to the a rg u m e n t at hand is the p h ilo s o p h y co ntained in the song's last tw o verses, and here the 'a u th o r' is lik e ly to be, at the v e ry least, re peating some ch a racteristic A b o rig in a l expressions o f the 1840s. For these reasons I w is h to regard the song as b o th A b o rig in a l and local, at least in its essence.
A g a in w e see the 'ju m p u p w h ite fe lle r b y and b y ' m o tif, expressed in a w a y id e n tica l to th a t o f the W alcha song. T his tim e it is c le a rly id e n tifie d as a post-contact phenom enon, and couched in w h a t c o u ld be seen as q u a s i-m ille n n ia l term s-th a t the w h ite m an has faile d in his p io n e e rin g e n d e a vo u r, and good tim es w ill come fo r b la c k fe llo w s to u tilis e the in n o v a tio n s the w h ite s have b ro u g h t (e.g. horses and tobacco), in a ne w era o f p ro s p e rity . W h ile w h ite econom ic elem ents w ill to some e xte n t replace the tra d itio n a l possum and sugarbag, ce rta in tra d itio n a l features are retained in the v is io n , the m ost im p o rta n t be in g the concept o f 'to u ra i'. T h is e ffe c tiv e ly p revents the 'ju m p up ' concept b e in g read as a s im p le replacem ent o f the b la ck b y the w h ite (e ith e r as s p irit o r in c a rn a tio n ), and keeps it fir m ly w ith in a n o n -C h ris tia n lo ca tive cosm ological tra d itio n . "7 Fahey n.d. hX Dawson 1930, p. 45; G ardner 1855, p. 70 Several cre d ita b le persons have in fo rm e d me th a t the natives im a g in e they w ill be h a p p ie r in a fu tu re state than at present, as they are to "ju m p u p " w h ite m en, and to possess a ll the co m fo rts w h ic h th e y see us enjoy, w ith p le n ty to eat and d rin k , and eternal sunshine to keep th e m w a rm ! I f this be true, th e ir th e o lo g ica l ideas m u st be o f recent fo rm a tio n , o r have experienced some sudden change'. 4 'Jum p u p w h ite fe lle r' indicates a stro n g id e n tific a tio n o f b lack w ith w h ite , and thus accords w ith S w ain's th e o ry th a t a d e v e lo p in g A b o rig in a l cosm ology so u g h t a s u b su m p tio n o f d u a l elem ents u n d e r the one Law . H o w e v e r, a lth o u g h I w o u ld agree w ith S w ain th a t the d e v e lo p m e n t o f local cosm ological th o u g h t m u s t have been fu e lle d by cosm ological d islo ca tio n , I do n o t co nsider th a t his generalised v ie w o f the e xtent o f such d islo ca tio n , n o r o f its violence, necessarily holds good fo r the N e w E n g la n d
experience o f the 1840s. O v e r such an abyss o f tim e and c o m m u n ic a tio n , it w o u ld seem v a in to im a g in e one c o u ld gain an e n tire ly accurate grasp o f the 'ju m p up w h ite fe lle r concept' as expressed in the N e w E n g la n d corroboree song record.
In conclusio n , I argue th a t there m a y have been co n sid era b ly greater v a ria tio n in the style o f local response to contact, b o th black and w h ite , than S w ain and others a llo w 7 1 Swain 1993 , p. 141. Swain 1993 , pp. 143, 144. Swain 1993 . 4 Breton 1834, p. 181. fo r in th e ir fo rm u la tio n s . O n the A b o rig in a l side, the range o f a ttitu d e s presented in the evidence in clu d e s the e n tire ly ra tio n a l a p p re c ia tio n o f w h ite s as people, strategic c a u tio n , c o n fid e n t d e ris io n , revenge, some desire fo r E uropean goods, and a sophisticated a tte m p t to accom m odate the E uropean in n o v a tio n in to a long-established cosm ology. F o llo w in g S w ain, these p o sitio n s and strategies are seen to emanate fro m c u ltu re s w e ll-e q u ip p e d to deal w ith challenges, e ith e r b y a d a p tin g cu sto m a ry action or d e v e lo p in g n o ve l responses. E uropean styles on the o th e r hand, in c lu d e a ttitu d e s th a t are often s in g u la rly cru d e in th e ir a p p re cia tio n o f A b o rig in a l ra tio n a lity , some com m e n ta to rs b e lie v in g th a t A b o rig in a l people w ere e ith e r im p o ssib le to u n d e rsta n d ,75 o r had n o th in g to u n d e rsta n d , be in g v ir tu a lly cu ltu re le ss.7h Some E uropeans are seen as m ore w illin g to co m m u n ica te , and to some e xte n t share c o u n try w ith A b o rig in a l people and gain in s ig h t in to local in d ig e n o u s cultures. I believe th is v a ria tio n and c o m p le x ity characterises the course o f ea rly contact re la tio n s th a t I su rve ye d at the b e g in n in g o f this essay, and p ro v id e s some evidence to h e lp co u n te r a n y b e lie f in the in e v ita b le in c o m p a tib ilty o f E uropean and A b o rig in a l system s and w o rld -v ie w s .
A c k n o w le d g e m e n ts
M a n y thanks are due to the fo llo w in g : John R yan, Isabel M cB ryd e , John F erry, R. B. T his is a m u ch-e xp an d e d ve rsio n o f an a rtic le firs t p u b lis h e d in A ustralian Folklore, no. 11, 1996 , and any c o m m o n te x tu a l m a te ria l is re p ro d u ce d w ith perm ission. In th a t piece, I exam ined the firs t tw o songs I discuss here, w ith o u t the h isto rica l co n te xtu a lisa tio n o f e a rly contact relations. 
Barry M cD onald is a musician w ith particular interest in recording fo

